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00:00:00 {TIBETAN} 00:00:12

First of all, begin by adjusting your motivation, and thinking that you're here on this occasion to receive the most 
profound Mahayana teachings with the ultimate aim of reaching the state of enlightenment in order to benefit all 
mother sentient beings. With this thought please adjust your motivation for listening according to the instructions 
of all the great lamas of this tradition.

00:00:36 {TIBETAN} 00:01:01

We continue with the next two lines of verse 27 and the first two lines of verse 28. 

If, ‘Cyclic existence is based on functionalities,
Otherwise it would become like space’, [27cd]

If non-functionalities are based on functionalities
How can they perform an action? [28ab]

It comes under the outline that says "Refuting That Imputed Objects Are Based on Truly Existent Functionalities."

00:01:35 {TIBETAN} 00:02:04

There's quite a lot to understand. Actually, from this subheading it says that we want to refute something. What 
we are refuting is that imputed objects are based on truly existent functionalities. When you have an object that is
imputed it has a basis of imputation, and it relies, it is imputed based upon this basis of imputation. So the 
position of the Mind-only school is that the basis of imputation is truly established, and therefore you have 
objects that are imputed upon bases that are truly established. So what we want to do is to refute this position.

00:02:50 {TIBETAN} 00:04:19

The first two lines, which are lines 27 C and D, as you can see, they are in speech marks, and that indicates that 
they're the position of others. In particular, it's a position of the Mind-only school. The Mind-only school says 
"cyclic existence," and it's not just cyclic existence, is all sorts of other phenomena. You could say it's the person, 
cyclic existence, any other phenomena. But they just picked cyclic existence as their example. They say "cyclic 
existence [etc. all other phenomena] are based on functionalities." When they say they are based on 
functionalities, a functionality is a functioning thing. But what they say is that they are posited on the basis that is
truly existent. So for them, whatever is imputed is imputed upon something that is truly existent. Otherwise, if 
they did not rely on a basis that is truly existent then they would become non-functioning, that could not function 
anymore, so there will be something like space. Space doesn't benefit, doesn't harm, it doesn't do anything, 
doesn't function. Since they have given the example of cyclic existence you could say if cyclic existence was not 
imputed or did not rely upon a truly existent basis, it would not function anymore, in terms of binding or 
liberating. So when we talk about the function of cyclic existence this the standard presentation. What does it do?
It binds you, and when you reverse it, it [i.e., liberation] will liberate you.

00:06:07 {TIBETAN} 00:08:20

In response, as we are trying to refute their position, we say "if non-functionalities are based on functionalities 
how can they perform an action?" So it begins by talking about non-functionalities. Non-functionalities are the 
thing that is imputed, so in our case, the example is samsara. If that thing is based on functionality it is based on 
its basis of imputation, but we say, here, according to you, that basis of imputation is something which is truly 
established. If it is truly established it does not depend upon anything, no causes and conditions will affect it, it 
will not be produced by causes and conditions, and it will be established from its own power, it's truly 
established. So you're telling me that the basis of imputation of samsara is something which is truly established. 
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If we look here at what is actually the basis of imputation of samsara, it is awareness, and that is awareness that is
under the influence of karma and afflictions, by definition this is samsara. So it says, if you take that functionality
which is the basis of imputation of samsara, and you say that this thing is truly existent, then it would not have to 
depend upon anything else, and then how could samsara itself be a functioning thing? How could it function in 
terms of binding? Or how could you have the function of liberating? How could you have any function within 
samsara that comes from causes and conditions? You wouldn't have any functionality.

00:10:22 {TIBETAN} 00:11:55

If we are to fully understand the answer that we give, we have to look at the assertion of the Mind-only school in 
terms of samsara and liberation from samsara. They say that samsara has this function of binding us, due to 
karma and afflictions, and then they posit a path of liberation, and that part of liberation is realisation of 
emptiness. Which emptiness? The emptiness of object and subject as being distinct. And they say, if you rely 
upon this path, if you realise this emptiness, then you will be liberated from samsara. So when they talk about 
samsara, definitely they have this presentation of being bound by karma and affliction, and then reversing this, 
and being liberated through the understanding of a particular path of emptiness. So we're going to come back to 
them, by using this basic presentation, that they accept that if you have samsara you're going to have binding, the 
function of binding, and then you can have the function of liberating. For them, samsara is something which is 
imputed, and it is imputed on a basis of imputation that has to be truly established. If you say to them that the 
basis of imputation is not truly established, then that thing does not exist. If the basis of imputation does not exist,
then the thing that is imputed upon it, samsara, would not exist. 

So we're following that logic, their presentation, and we say, actually, it all comes down to whether samsara 
functions or not, whether you can posit a function in samsara. It comes down to fully understanding what is the 
basis of designation of samsara. The basis of designation of samsara is awareness. That awareness is actually 
projected/established through karma and afflictions. Therefore, it is not something which is truly established. It is 
established through karma and afflictions. So that thing, the basis, is not truly established, and because it is not 
truly established, we have this functioning of samsara, that it binds you, and then you can be liberated from that. 
If it was truly established, then you would not have any function of binding and liberation. 

So, they say, if the basis of designation was not truly established you wouldn't have any functioning, you 
wouldn't have samsara. We say, if it was truly established you wouldn't have functioning.

00:14:55 {TIBETAN} 00:16:02

We can look at it through a different example. We're looking at samsara and its basis of imputation, but we can 
look at another example. The person and its basis of imputation. From the point of view of the Mind-only school 
you have the person. What is the person? It is imputed, so it's an object that needs to be imputed upon a basis of 
imputation. The basis of imputation is a particular type of consciousness which is called "the foundation of all." 
Foundation of all means that all the imprints are deposited upon this particular type of awareness. So, they say, 
the basis of imputation of the person, which is consciousness, that is the foundation of all, is something which is 
truly established. And, it is truly established, and we can prove this because if you look for it you can actually 
find it, you can point your finger to it, so it is truly established. And what is it? It is that thing that goes from one 
life to the next carrying all those imprints. They say if that consciousness, that is the foundation of all, was not 
truly established, then you wouldn't have a basis of imputation at all, and then you wouldn't have a person at all, 
imputed upon it. So it's the same thing, they say, with samsara and awareness. They say, if you didn't have that 
awareness being truly established, you wouldn't have samsara at all.

00:17:41 {TIBETAN} 00:18:42

With the first two lines of verse 28 we give our answer that is refuting their position. We say that here you're 
positing samsara that is imputed, it is imputed upon a basis of imputation that is substantially established. 
Substantially established is another term for ‘truly established.’ If that was the case, then how could there be any 
action? How could there be any activity of binding or liberating? Or how could you have any action, basically, 
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out of any cause and any condition? How could you have results being generated? The way that the question is 
phrased, "how could they perform any action?" indicates there would be no action all. This is what it is saying.

00:19:37 {TIBETAN} 00:21:25

Then we continue with the last two lines of verse 28. It says 

Your mind becomes completely isolated,
Without any support. [28]

Where it says "your" it refers to “your system.” So, in your system, the mind becomes such and such. So he's 
addressing the Mind-only school, and says for you, in your system, the mind becomes completely isolated. Which
type of mind is he referring to? You will see that it is clearly making a reference to the self-knower. This 
particular type of mind. But in the lines just above it, we have been talking about samsara and the basis of 
imputation of samsara, and we said the basis of imputation is that mind, the mind that is bound by karma and 
affliction. So he is following that thread. You could say that that mind that is the basis of imputation of samsara 
becomes completely isolated, without any support.

If you go into the commentary, to the third paragraph where it says:

"Mind Only, according to your system the mind becomes an isolated self illuminating self-knower, 
without the supportive distortion into apprehender and apprehended and the like."

It becomes completely isolated because it doesn't have any more that interaction of the apprehender and the 
apprehended. It is only focused on itself, it only knows itself, it doesn't take any other object. So it's mind that 
only knows mind, it's the self-knower, it only illuminates itself. And then it continues by giving more faults that 
would follow from this position.

00:23:31 {TIBETAN} 00:24:03

It says, in your system the mind becomes something which is completely isolated, it does not hold any external 
object, it is only turned inwardly, just holding its own self, not an external object. So it becomes self-illuminating 
and self-knower. So if this is the mind in your system, the fault that follows is that

When the mind is devoid of that perceived
Everyone will have gone thus.
In that case, what is the benefit
Of that imputed as mere mind? [29]

00:24:46 {TIBETAN} 00:27:10

It says, "when the mind is devoid of that perceived." In your system you're positing mind that is awareness that is 
truly established, it does not hold any external object, it is something that only knows itself, it only illuminates 
itself, its only object is awareness, and for the Mind-only school, also it does that through having completely 
eliminated the duality between object and subject. He says, you have a mind that is totally devoid. “Devoid” here 
means devoid of the duality of the object and subject, is only focused inwardly, it is truly established. That mind, 
when it has eliminated this duality, it is as if it is in a state of equipoise. So you're positing that the mind is in that 
state of equipoise without any duality. But if that was the case, then everyone would have gone thus. It means, 
from the beginning everyone is already enlightened, because they don't have the duality of object and subject, 
because their mind is in a state of equipoise. That's the type of mind that you're positing.

00:28:31 {TIBETAN} 00:31:09

It says, if you're going to posit that all sentient beings have that mind--the mind that is self-knowing, self-
illuminating, is truly established, is free already from the beginning from the duality of object and subject, and it 
appears to be in a state similar to equipoise, if all sentient beings have that mind, if this is the nature of our mind, 
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then we are already enlightened. We were enlightened from the beginning. What is the fault that will come from 
this position? The last two lines of verse 29.

In that case, what is the benefit
Of that imputed as mere mind? [29cd]

Then it says, in your system, you make quite a lot of effort to present this position of mere mind. ‘Mere mind’ 
means to understand the emptiness of duality. You will need to understand the emptiness of duality, or the lack of 
duality between external object and mind, and this is called ‘the mere mind.’ You understand that it is just mind, 
mere mind. This is subtle emptiness. When you realise this, you abandon grasping at the self of phenomena, and 
this is something that you must abandon in order to reach Buddhahood. How do you abandon it? You have to 
employ logic in order to settle that view of subtle emptiness which is the lack of duality between object and 
subject. Then you have to develop familiarity with it, and then, eventually, through all this effort you will reach 
the state of Buddhahood. This is your presentation. But if you're telling me that already, from the beginning, 
every sentient being has a mind that is free of duality, they don't have duality of object and subject, they abide in 
a state which is similar to equipoise, and they are self-knowing and self-illuminating, what's the point of the 
putting in all the effort to realising the Mind-only position? Your subtle emptiness, why do it? You have it 
already.

00:33:33 {TIBETAN} 00:35:11

What is the most crucial point in the Mind-only school? The most crucial point is that there are no objects that are
established externally. There's no such a thing as an external object. Although we are grasping at objects as being 
externally established, in reality they don't exist in this way. So what we have to abandon is grasping at objects as
being external phenomena, and this is called grasping at the self of phenomena/dharmas.. So how do we abandon 
this? We have to use a lot of logic in order to come to the point of understanding. The lack of difference between 
the object and the subject, to understand that there is no such thing as an external phenomenon that is different 
from the mind, to understand that it is mind-only, only mind, there is no external phenomena out there. It says, 
what is the whole point of having this presentation and saying that this is what we have to put a lot of effort into, 
to first of all realise it, and then extra effort to familiarise ourselves with this, and we have to take this as a path, 
because this is the path that will lead us to enlightenment? You say this on one hand, but on the other hand you 
say that everybody's mind is self-knowing, self-illuminating, it has completely overcome the duality of object and
subject. If it has overcome the duality, it is free from that type of grasping, it doesn't grasp external phenomena 
that are other than the mind. So we already have it. So then it says, what is the benefit of what you call the "mere 
mind," which is the emptiness in your system? When it says "what is the benefit?" It means there is no benefit. If 
there is no benefit, is there any need to train in that thing? Is there any need to realise that thing?

00:37:22 {TIBETAN} 00:37:32

What is translated here as "need," you can say "what's the purpose?" What's the purpose of that thing? It's 
superfluous.

00:37:43 {TIBETAN} 00:38:28

We continue with the next verse, verse 30:

Although knowing it to be like an illusion
How can the afflictions be opposed?
Even the creator himself
Generates attachment for the illusory-like woman. [30]

This is actually a debate that is coming from the Mind-only. We have given a response, we have refuted one of 
their positions, and they're coming back with an argument. This is the Mind-only debating with the Middle Way 
school. As you can see, in the headings above, it's "Refuting the Argument That the Path Realising Emptiness Has
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No Use or Purpose for a Madhyamaka." They are saying, “your emptiness is pointless” and we're going to refute 
this, we're going to say "no, our emptiness has purpose, and has need." This first verse, 30, is their argument.

00:39:26 {TIBETAN} 00:40:23

Let's start with the first two lines. The Mind-only school say to the proponents of the Middle Way: 

Although knowing it to be like an illusion
How can the afflictions be opposed? [30ab]

So, Mind-only says to us, "look, what is important in your school is this presentation of the lack of inherent 
existence. You're positing that this is the main thing that we have to understand, this is how phenomena exist, this
is how the mind exists, and so forth. And you're stressing again and again that phenomena do not exist the way 
they appear, and therefore they're like illusions. We say to you that even though you might spend quite a lot of 
effort and time to understand this lack of inherent existence, at the end, that mind that realises the lack of inherent
existence, what can it do? Is it capable of opposing any afflictions? It's not." This is what they say. And then they 
continue with the next two lines.

00:41:31 {TIBETAN} 00:43:25

The Mind-only school say to us, "look, you develop this mind or this wisdom that realises the lack of inherent 
existence, but that mind that realises lack of inherent existence does not have the power to overcome any 
afflictions." Why? They justify it with the next two lines that is like an analogy:

Even the creator himself
Generates attachment for the illusory-like woman. [30cd]

He says, you have a creator, creator of illusions, like an illusionist. Usually the example is they create elephants. 
In this case they create a woman, an illusory woman. Obviously, the creator, being the illusionist, knows that 
whatever he has created does not really exist. He knows that this woman in front of him is not real, so in a sense 
this is like the mind that realises the lack of inherent existence or the emptiness of that woman. He created her as 
an illusion, he knows it's not a real woman, and even though he knows this, he generates attachment for that 
illusory like woman. So, it says, there you go, even though he knows that woman is empty, he cannot overcome 
attachment for that woman.

00:44:50 {TIBETAN} 00:45:17

If the followers of the Mind-only tells us that even though your mind realises the emptiness of that woman you 
still have attachment for that illusory woman, which means you have not overcome your attachment, your 
afflictions, then our response comes with the next verse, verse 31:

The creator has not abandoned the afflictive imprints
Regarding objects of knowledge.
Hence, when seeing them
The imprints of emptiness are weak. [31]

00:45:55 {TIBETAN} 00:46:15

If you look above verse 30 we are "Refuting the Argument That the Path Realising Emptiness Has No Use or 
Purpose for a Madhyamaka," and in that, we have the argument and the answer. The argument is verse 30, the 
answer begins with verse 31. And under the answer you can see we have quite a few subheadings. The first one is
"The Reason Why the Illusionist Generates Attachment." This is in verse 31. It explains why the illusionist has 
attachment.

00:46:54 {TIBETAN} 00:48:35

Our respond is that "The creator has not abandoned the afflictive imprints // Regarding objects of knowledge." 
The "object of knowledge" refers, in this particular example, to that illusory woman. And the creator of the 
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illusion, the illusionists, has not abandoned something with regards to the objects of knowledge. What is it that 
they have not abandoned? They have not abandoned afflictive imprints. They have created an illusion of a 
woman, and have, obviously, created her to look very attractive. So this illusory woman appears to be very 
attractive, and at the same time they have not abandoned grasping at the true existence [of her beauty.] They have
not abandoned grasping at the true existence of that woman’s beautiful appearance. Because they have not 
abandoned this they are grasping at the beauty of this woman. They have affliction, attachment for this woman. 
We have the term here, "afflictive imprints." There are three different ways that you can explain the term 
"afflictive imprints." It can refer to three different things. One of the interpretations is true grasping. This is how 
we explain it here. This is what applies here, in this situation, in this context. We say, because the creator of the 
illusion has not abandoned true grasping in relation to that object of knowledge, the very beautifully-appearing 
illusory woman, for this reason he has attachment for her.

00:50:21 {TIBETAN} 00:50:59

You can see here, the sequence of events. They have created an illusion of a woman who appears to be very 
beautiful. At the same time they have not abandoned true grasping. So when she appears as beautiful, she appears
as truly beautiful, truly existing as beautiful, and because they have not abandoned that true grasping she will 
appear to be truly beautiful, and they will grasp at her as existing in this way. So it's almost like a double reason, 
there are two reasons there. For that reason, obviously, they have not abandoned and they will generate 
attachment due to that true grasping. So, they will generate attachment for this woman.

00:51:58 {TIBETAN} 00:53:08

We must make clear a very fine distinction, here. He's the illusionist, he knows that what he creates is an illusion. 
So he understands the emptiness of the woman. Understanding the emptiness of the woman means he 
understands that it's not a real woman out there. That much, definitely he understands. However, what he has not 
abandoned is the true existence of her attractiveness. He says “she's not a real woman, but she's truly attractive.” 
They have not abandoned that part. She appears to be truly beautiful, and they are grasping at that truly-existing 
beauty of this woman, and through the power of that they generate attachment for her. So there is something they 
have realised and something they have not realised.

00:54:12 {TIBETAN} 00:57:13

The last two lines of verse 31, "Hence, when seeing them // The imprints of emptiness are weak." First of all, it 
begins by the word "hence," indicating that he is drawing the conclusion from what he said, “therefore”, “because
of these reasons”. So he has already given two reasons. The reasons are that (1) they have not abandoned the 
afflictive imprints, which, as we have explained, are imprints of true grasping. And, secondly, (2) they are still 
grasping at that beauty as being truly established. So for these reasons, when they see them, it says "see them," 
but actually it's referring to looking. So, for these reasons, when he looks at her he generates attachment. Why 
does he generate attachment? Because "the imprints of emptiness are weak." So here, "emptiness" referring to 
understanding the lack of true existence. Not the lack of true existence in general, but the lack of true existence of
the beauty of that woman. They have not familiarised themselves with that. They do not have sufficient imprints 
of that, they do not have sufficient familiarity with that. So, it uses the work "weak," here, "the imprints of 
emptiness are weak," they are not good quality, they are not strong enough, they are not sufficient, and because 
they are not sufficient, because they have not abandoned true grasping at her beauty and they have not abandoned
the afflictive imprints, when they see her they will generate attachment and all sorts of other afflictions.

00:59:10 {TIBETAN} 01:00:44

This last line which says "the imprints of emptiness are weak," it bears a lot of meaning. First of all, we say that 
they have not realised. the real emptiness. The real emptiness is the lack of true existence. So when it says "the 
imprints of emptiness are weak" it means whatever realisation they have, it’s weak. It’s weak means it doesn't 
have enough power, it's not capable, it's not sufficient to overcome afflictions, it is weak, it is not strong. That is 
the first meaning that we get out of this sentence. The other meaning that is implied here is that they have some 
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understanding of emptiness, but whatever understanding of emptiness they have is not the real emptiness, 
because, we say, he's the creator of illusion, and therefore he understands that this woman is an illusory woman, 
it's not a real woman, so he understands the emptiness of the real woman from that illusory object. It is a type of 
emptiness, but it's not the real emptiness, because the real emptiness pervades all phenomena. This is an 
emptiness that is called partial or limited emptiness, it only applies to the lack of real woman from the illusory 
woman. So it's very limited. They have an understanding of emptiness, but it's partial. Because it is so 
partial/limited/localised, it is weak, the imprints of emptiness are weak. Obviously you don't have familiarity with
the real thing, you only have some limited understanding of some type of emptiness, of something that is lacking,
and there's not enough to cover you, to protect you, so you generate afflictions for that illusory woman.

01:02:54 {TIBETAN} 01:03:26

In the Extensive Lamrim, the special insight section, it gives another example of localised, or partial emptiness, 
and he says understanding that that object that is reflected in the mirror does not actually exist in the face of the 
mirror, as it is reflected, that's a type of realisation of emptiness, it does not exist, it's not there the way it appears. 
But, it says, this is so localised, it's only about a reflection of an object in the mirror, it's not the real emptiness, 
it's localised. So just as that is a good example of localised emptiness, here we have an example of localised 
emptiness in terms of the real woman lacking from that illusion.

01:04:20 {TIBETAN} 01:06:12

We talked here about partial emptiness, and emptiness that is real. What are the qualifications or the criteria? 
When can you say that you have a realisation of the real thing, the real emptiness? 

To have that realisation, first of all you must identify the object of negation, and it has to be the subtle object of 
negation. And you have to be able to negate that thing. So first of all, identify, find out what is it that you are 
negating, and then be successful in negating that subtle object of negation. That is the first criterion. 

The second criterion is that this thing should then apply to all phenomena, and that's why we say then you have 
emptiness that pervades all phenomena. What does that mean? It means that once you realise emptiness in this 
way, in relation to one particular basis, then you should be able to take that exact same steps, the same logical 
reasoning, and then shift your attention to another object, and then again see that it applies exactly to this new 
object. You have the same realisation for that object, or for any other object you would take as your object of 
investigation. So whatever you established, whatever you negated for the first object, you can negate it for all 
objects. And this is why it's called "pervasive." That is the real emptiness, it pervades all phenomena. 

So, the two criteria are: you identify and negate the subtle object of negation, and you must be able to apply it to 
all other phenomena.

01:08:01 {TIBETAN} 01:08:45

We made that comment in verse 31, the first line says "the creator has not abandoned the afflictive imprints." We 
said afflictive imprints is something that can be interpreted in three ways. Just above the outline of verse 32, in 
the commentary it says:

"the afflictive tendencies can refer to true-grasping, its seeds, or the obscurations to knowledge. But here 
it is the earlier." 

It is the first. This is how we have interpreted those afflictive imprints as being true grasping.

01:09:45 {TIBETAN} 01:13:04

We're looking at these sentences. 

[Translator: the translation, here, says "afflictive tendencies," but in the verse before he has translated it as 
"afflictive imprints." It's good to just stick with one term, the term "imprints."] 
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It says afflictive imprints can be three things: (1) true grasping, (2) the seeds of true grasping, or (3) knowledge 
obscurations. When we use the word "imprint," if something is an imprint it must either be a seed or it must have 
some potency. An imprint has potency just as the seed has the potency to generate something. So when you hear 
that term "imprint," you're expecting that it has the capacity, the potency to do something. In that list of three, 
number two is a seed. So a seed fits that characteristic. The seed has a potency to create something, and the other 
one, knowledge obscurations that are the level of being imprints/seeds/potency to create things. So the last two 
things in the list fit under the term "imprint," no problem, but the first one, which is the one that we're choosing 
on this occasion, is true grasping.

Somehow we have to see why true grasping is here imputed as an imprint. It's not a real imprint, but it is imputed
as an imprint. Somehow we have to see, we have to recognise how true grasping has a power/capacity. How can 
it act as a seed? You must have these characteristics otherwise you wouldn't put it under the category of 
"imprints." So in terms of true grasping, we can recognise two types of power/capacities to generate. The first one
is that it has the capacity to generate the next moment of true grasping. We have awareness, and you have one 
moment of awareness that is followed by the next moment of awareness, by the next moment, by the next 
moment. If you have one moment of true grasping it has the power/capacity to generate the following moment of 
true grasping. So it's going to keep producing affliction, true grasping. So in that sense it's like a seed that 
produces/generates, a very prolific generation of next/subsequent moments of self-grasping. That is one of its 
capacities or powers. 

For the second one we want to look at knowledge obscurations. When you have knowledge obscuration you have
two types. One is a seed, on a seed level, and the other can be manifest. Forget about the manifest knowledge 
obscurations, we want to look at the seeds of knowledge obscurations. The seeds of knowledge obscurations have
the power to produce something. What do they produce? They produce that mistaken aspect of true appearance. 
Things appear truly, and that is a mistaken aspect that they produce. So there's that production, there is a seed in 
that sense of producing the mistaken part. What mistaken part? The mistaken part of true appearance. That is one 
of the capacities/powers of true grasping.

01:17:17 {TIBETAN} 01:18:12

When you have the manifest knowledge obscuration what does that refer to? It refers to having the mistaken 
appearance of true existence. When you have the actual appearance, that is manifest knowledge obscuration, that 
is the result/product of something. Something must be responsible for bringing that thing about, that produces 
that mistaken appearance of true existence. What is it that is producing that manifest state? There must be a seed 
state that precedes it. And the seed has the power to bring about the manifest state of this mistaken aspect of true 
appearance. What is the seed that has this capacity? It is the afflictive imprints of true grasping that have the 
power to generate that manifest state.

01:19:26 {TIBETAN} 01:22:04

We have a few minutes, Geshe la was contemplating whether we should we go forward with the next verse or 
not. We're not going to move forward, but we're just going to discuss a little bit more this verse 27 CD where it 
says "Cyclic existence is based on functionalities // Otherwise it will become like space." We said that is in 
inverted commas, it's a position of the Mind-only school. In this particular context, we are refuting the positions 
of the Mind-only school, however this is not only a position of the Mind-only school. As Lama Tsongkhapa says, 
this actually is the position of every school below the Middle Way Consequence school, because all of them are 
saying that you have an object that is imputed, it is imputed upon a basis of designation, but that basis of 
designation must be findable. If you look for it you should be able to point your finger to it, to something and say 
"here it is, I found it, and therefore that thing has to be truly established." It has to be established from its own 
characteristics. Actually, everybody makes the same mistake, it's not just the Mind-only school. In particular, 
here, we're looking at the Mind-only school, and they say if that object is not established in this particular way, 
from its own side, from its own characteristics, you don't have it, it doesn't exist at all. If the basis of designation 
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does not exist that thing which is imputed upon it cannot exist either. This is the common mistake, if you want, 
for all those schools.

01:24:00 {TIBETAN} 01:24:28

And that's why we're using that "50/50" term, because, they say, yes, of course you are imputing an object, but 
only as long as the basis of imputation is established from its own side. If that basis exists in this way then you 
can impute. So it's not a hundred percent imputed, it's only 50 percent imputed.

Geshe la: Do you have questions?

Student: Geshe la, I was wondering, if affliction imprints means true grasping, then what does the emptiness 
imprints on the next line mean?

Geshe la: Ah, that one is different. 

01:25:17 {TIBETAN} 01:25:24

The imprints of emptiness that comes after that, it refers to the fact that you familiarise yourself with emptiness, 
and the more you meditate on emptiness, you're placing imprints, more and more imprints on your mind.

Geshe la: That's different, yeah. Any other questions? Then, if you have no questions, we will stop.
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